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Hegel’s Deduction of the Concept of Science  
In the  introduc t ion to  the Sci ence  o f  Logic ,  Hegel  c la ims both (1) that the  
Logi c should beg in wi thout presupposi t ions,  and (2) that he has provided a  
deduct ion of  the  standpoint  o f  Logi c in h is Phenomenology of  Spiri t .  Against  
some commentators  who think that  the Logic program does  not  need  a  
phenomenologi cal  in troduct ion, I argue for a  s trong read ing of  the deduct ion 
c laim as central  to Hegel ’s  phi losophical  endeavors.  In  what sense  is the 
Phenomenology a necessary pre cursor of  the Logi c? And what sort of  deduct ion 
does i t  provide?  The c laim of deduc t ion is  modeled  on Kant ’s  t ranscenden ta l  
deduct ion of  the cat egor i es  in  the Crit ique of  Pure  Reason . The cen tral  c laim of 
Kant’ s deduct ion is that the  unity of  se l f - consc iousness and the  unity of  the  
world  o f  obj ec ts  ( in  appearance)  re c iprocal l y  condit ion each other.  That  basi c  
structure  prov ides a good start ing point  for understanding the structure  of  the  
Phenomenology and i ts re la t ion to the Sc ience of  Logi c .  We can, in the end,  
turn the quest ion around and ask whether or  not  the  Phenomenology needs  the 
Logi c (and the  res t  of  the Encyclopedi a),  given i ts  succ ess  as  a  comprehensive  
proj ec t  in  i t s own ri ght .  
 

Can the Rational Will be Evil?  
Evil deeds are a famil iar part of  human l i f e ,  ye t  we st ruggle to make sense of  
evi l  as the a ct i vi ty  o f  a  rational being.  This i s  a variant of  the problem t hat 
Plato addressed  in the thesi s that no one ever does bad act ions  wi l l ingly .  If  we 
judge rational ly and we only employ our wil l  when we fo l l ow our judgment,  we 
are not  real l y ourselves when we per form evi l  deeds.  This  is sue became especial ly  
pressing for  the c lassi cal  German phi losophers  who def ined  the  rational  wil l  in 
terms of  f re edom or autonomy. Immanuel Kant had to modify h is orig inal  c laim 
that only  the mora l wil l  i s fr ee ,  f or that  le f t  h im no way to ac count  for  our 
responsibi l i t y f or evi l  deeds .  J. G. Fichte’s idea l ism appears to fol l ow Plato’s  
l ine more c losely ,  appear ing to  deny outri ght the possibi l i t y of  a conscious ly ev i l  
wi l l .  G.W.F. Hegel  opens the door  to the se l f - conscious ev i l  wi l l  by al igning 
evi l  with the  general human capaci ty  for int eri ori t y and subj ect ive f r eedom. I  
argue that h is  abi l i t y  to a ccount  for  the phenomenon counts in favor  of  h is  
revo lutionary v iew of  rat ional i ty ,  but  that  i t  a lso hera lds a  c ris is for the modern 
subje ct .  His vi ew tends towards a def lat ionary ac count o f  evi l ,  yet  he also shows 
how modern l i f e  tends to  place the  ind ividual in a  posi t ion in which  they are 
unable to see thei r own misdeeds and hypocri sy .  
 

Realism and Idealism in Hegel’s Phenomenology of Spirit  

The program for Hegel ’ s Phenomenology of  Spir i t  i s la rgel y determined by the 
issues  that  arose  in J.G. Fichte 1790s arguments for transcendental ideal ism. 
Fich te acknowledged that from the ordinary natural sc i enti f i c  standpoint and 
the standpoint of  act ion ,  real ism about obj ec ts in  the world is unavoidabl e.  But 
he also he ld that only an ideal i st i c  phi losophi cal syst em is in a posi t ion to  
ground that obje ct i vi ty in a way that  preserve human freedom and moral i t y.  
Fich te  held  that  al l  c la ims about the  world  and ourse lves  could  be der ived from 
the  f i rst  princ iple  of  the  s e l f -posi t ing I ,  or inte l l ec tual intui t ion.  While  Hegel  
ini t ia l l y  r e j ect ed Fichte ’s approach,  in  the Phenomenology he develops and 
trans forms Fichte ’s method for the purpose o f  introduc ing h is own sc ienti f i c  
system. Hege l ’s  method of  the  se l f - t es t ing of  shapes  o f  consciousness can be  
understood as arguing f rom real i sm to idea l ism in a way that preserves the 
real i st  understanding of  obje ct i vi ty .  Surpri singly ,  his method also puts Hegel  in 
a bett er  posi t ion to es tabl ish a c lose connec t ion between the ground of  al l  
obje ct i vi ty  (the I,  the  absolu te  concept ) and mora l fr eedom . 


